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What does the Qur an
mean to me’?

Answers to My Questlons

Aha N Athar

You-do not see in the creation of the
all-merciful any imperfection. Retiirn
your gaze- do you see. any fissure?
Then return your gaze, and again, and
your gaze comes back to you dazz[ed
aweary,

{Surah A}- Mulk 67:3- 4) ‘

This is the conviction ‘that the invis-
ible power of the Qur’an has created
in me, which is reinforced every time
1 take some moments out -of the
worldy encticeménts and meditate, 1
did not acquire this frame of mind by
virtue of being born‘a Muslim. ‘It
encompassed ‘me through “various st-
dges: fear, dissatisfaction, disbelief,
doubts, speculations; objectivity and
rationalization. ‘In fact the” Qur’an re-
mained just'a sacred, metaphysical
entity for me, until the time T tried to
venture inte its realm beyond mere
recitation. There is no denying - the
fact that the majesty and grace-of the
Qur’anic language is strong enough to
keep the-interest of ‘the reader even if
he/she “is' “unable to comprehend its
meaning. But is this the primary ob-
jective of the Qur’an? Lnrutmg ‘this
real source of knowledge to just recit-
ation is sheer injustice to this book as
well as the society which is presumed
to- be founded on the principles laid
down in ‘the: Qurian. I cannot help
feeling - sad whenever 1 reflect about
the method of learning " the Qur an
prevalent in my sociéty,

‘"The unreasonable and’ un]ust bi-
furication"of religious and secular edu-
cation in schools resulted in lmiting

" the learning of ‘the Qur'an to the few
leisure. houfs ‘at home, making it
something optional, rather accessory.,
The teaching of the Qur'an depended
absolutely on the individual effortsof
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the - conscientious

family- ‘member,
which again rested upon " her/his
ability, opportunity, and commitment.
Surely, it was the most prestigious and
valuable object in the household, to
be ‘kept-in an elevated place, -and
protected Vigﬂantly from -all sorts of
desecrations. "It was similar to a pre-
cious asset, which is protected from all
kinds of pollution and whlch is sooth-
ing for the senses.

Is this a ]ustlﬁable treatment of the
Qur’an, ‘the book which is a guide,
and a theorétical model for the found-

ation’ ‘of - the Muslim society? How

diligently we look at the systems of
different man-made organisations, sca-
red of making mistakes and being
labeiled ‘as out-dated and ignorant,
and how imperceptibly we avoid re-
ferring to the Qur'an for our day-to-
day affairs, due to our ignorance of its
contents, Instead” of keeping the
Qur'an on our right -hand as a refer-
ence " 'book, we tend fto diffuse .the
information brought by ‘a know-
ledgeable person, by either labeHing
him as old-fashioned and fanatic,” or
criticizing ‘his personal life, or mould-
ing the tasfir, the interpretation of the
Qur’anic part, to suit our objective.
Aliama igbal, the famous poet of the
east, had stated this inclination that
they don’t change themselves, but
change the meaning of the Qur'an’. Is
this our prudence or js this the human
egocentricity which strives to satisfy
itself, disregarding the natural laws? -

For me the reading and understand-
ing of one line of the Quran is more
important than reciting ghe ‘whole text
without comprehending- the ‘message.
What is more important is internaliza-
tion of the “theme. Once: we  have

crossed this bridge, the valley: falls
open for -us. The ' meaning becomes

vivid as’ we progress gradually 1mb1b-

ing the spirit of the Qur’an.
The Qur’an is not ‘an énd for me, it

‘IS ‘a means to attain’ my- goals. It
‘teaches me to ponder over every

phenomenon I-come across-and strive

‘to attain its' reality, which ultimately

leads to the knowledge of the creator.
The - deeper - I' study it, the better 1
understand Allah’s creation,” and the

‘more I become aware of his majesty

and power. I feel the Qur’an is mean-
ingful “only’ when ong is seeking the
truth; To be - able to seck the truth,
one has to be free from subserv1ence

‘to all the earthly powers and all pre-

conceived notions. ‘The real under-

standing of the Qur’an manifests itself

in action, failing which means ﬂaws in
our comprehensmn

I' preceive "the Qur’an as ‘the best
means to obtain spiritual and material
freedom. Tt is the most comprehensive
code of liberty. It contains the most
detailed declaration of freedom and

“dignity -of humankind. It makes me

throw away the clutches of supersti-
tion " of the ancient and the mat-
erialism of the mordern. Tt gives me'a
scale for a ‘balanced living on this
earth, freeing myself from the chains
of striving for material superiority and
at the same time, providing me with
self-esteem and personal and soc1a1
dlgmty

It is‘an answer to all my questions,
about my existence, the existence of
the world and my inextricable link
with the rest of the world. Tt unravels
the law of nature and the scheme of
creation, ‘which is undeniable sign of
the creator-and the proof of his might.
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Resolvmg chhotomles

Manazu Ahsan

L. often : wondercd,. what ' does th_-e:

Qur'an mean to me? What does it
demand of me? How does it relate to

my life? In moments of despair and:

despondency, I mused: Is it the same

book which brought a. revolution,:

changed. society, transformed morals
and manners: and imbibed people with
a sense «of mission and purpose of life?
I murmur to myself: Why does  the

Qur’an- not . appeal to present-day
Muslims as: it did to the people of the.
Prophet’s- generation? What is. wrong

with us and our environment? Does
not . the Qurlan transcend the bounds
of time and space? Is not its-message
eternal, applicable to all situations and
environments? . Millions -of Mauslims

read the- Qur'dn every day, . in .and

outside -their prayer, in the morming
and in the evening, in the day and the
night, yet there is no visible effect of
reading the Qur’an. in-their life, in
_ their character, in their dealings and
behaviour. Why has the. Qur’an - be-
come -a collection of dead letters,
read, sacrosanct, a thing of the- past,
irrelevant 10 eur national and.interna-
tional life? . Why has reading . the
Qur'an become a. lifeless -exercise in
our-lives, neither moving our hearts

and - minds-..nor .. overpowering - our,

bodies .and. affecting our Ilifestyle?
These and many other questions puz-
zled and often. disturbed my-mind. - -
I finished reading the Qur’an for the
first time when I was.a boy of seven.
Since then: I do not know how many
times- 1. have read the -Qur’an-from
gover to cover. It must have been
more than. one hundred times -at least.
My father. sent me first.to a religious
seminary,  the. Madrassah, to learn
Islam. and recite the Qur'an: There I
studied the. Qur’an for more than ten
years, wading - through :the  Arabic
exegesis _of Jalalayn, . Kashshdf -and
Baidawi, entangling- more in its-gram-
matical niceties, unexcelled-expression
and. beauty of -language - than the
message it contained and the relevance
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it had for me; for my envir_oﬁrhent- and
for the whole of mankind. Naturally,

like ‘many other scholars -and-students: -

of the Qur'dn in the Madrassah, I
grew up with the impression that,
though the Qur'dn is a book of
Hidayah or guidance, it is mainly
related to the spiritual and the aspects
of life which are known as religious. It
has hardly anything to do with politic-

al, economic and other dimensions of

human existence. With this immediate

and truncated vision of the Qur’an and

Islam. gathered from the religious
seminary, I entered- into the secular

institution of - the -country, the: Uni- .

versity, to . learn - something :of - this
world. My eyes were opened when:I
came across-the Tafhim’ of Mawlana

Mawdudi in Urdu, Then I found the
missing : dimension of -my life:- and

realised the relevance and relationship
of the Qur'dn to my existence, It was
as-if-the main switch was activated and
the current began topass through the
wires 'of -my brain -and heart. ‘It was
then, .reading - the - Qur’an- again and
again - with.: the: help ~of " this -most
powerful and ‘modern exegesis of-the
Qur’an, -that I rediscovered:. myself,
found:-a purpose. in- my: life " and
established - a-.new.- re}at1onsh1p “with
Allah and His Creation.

T - often. teflected on -the. phe-
nomenon that when we say-“I read a
boek”, it meant-that I read’it. con-
sciocusly, . fully : comprehending . its
meaning ‘and. message and not .merely
reading the words ‘without undesstand-
ing. Then ‘why-is it-the Qur’an’ alone

which- we claim to :have-read and-

continue to read without even under-
standing its meaning, let alone: com-
prehending -its message- and relevance
to .our life. Is it not an irony that we
recite the Qur’an: daily and-yet we. do

not ‘read!.it? It reminds-me ‘of . the

Qur’an’s own complaint when it says:
#And- the .. Messenger - -will:- say: My
Lord,: surely.:my . people read- ‘this
Qur’an .as’ a -forsaken:: thing” - (Al

e : St

Furqén 25:30). To me the Quran is

therefore a. kind..of mazlim (victim of
injustice) and we are commijtting some
sort of zulm (injustice or violence) to
it, relegating it to. a position it was
never meant. to occupy. It was certain-
ly revealed to guide  us in -every
moment of our life, to widen our
vision, to impart to. us kpowledge and
wisdom, to treat it-as.a light (Nar) to
remove the. darkness of .ignorance-or
jahiliyyahfll, to. cure the  illness -of
heart and mind, to purify the-soul,
intentions and motivations, to make .us
behave like a legitimate representafive
of God on earth (Khalifah) and to
become true witnesses-unto mankind.

The Qur'an is the raison d’etre of
my life. It is for me the complete code
of life, guiding and protecting me in
all moments and situations, leaving
nothing vague or unexplained. The
more [ read; understand, reflect :and
try to absorb its meaning and message
the more peace and tranguility, happi-
ness .and, nearness to. Allah I achieve:
It is not” possible to ‘comprehend the
Qur'an without approaching it with
the reverence, openness of mind and

‘other prerequisites of mind and heart

that -were the hallmark of the Prophet
and His Companions’: study of the
Qur’an. The Qur’an to. me. is not only
a book to be read for-blessing, but a
dynamic- and thriving -book which- is
meant to . transform our:outlook on
life, to inspire revolution in individuals
and society, leading ultimately to the
establishment of a ]ust order on - this
earth.

~-The questlons and apprehensmns I
outhned at the very outset can only be:
answered-.and solved if Muslims up-

" hold the Qur’an in its right and correct

perspective” anid endeavour to:benefit
from it as Muslims in earlier centuries
did. ‘As- long as we fail to realise and
determine the place of ‘the -Qur’an in

-our individual. and collective life, -and

take it -as the. only:unimpeachable
source -of ~ guidance,.-the -Qur'an will
not “unlock - its - mysteries, . will- . not
shower its blessings and will not guide
us in-our march of life. 1 believe that
the obligations Muslims owe to the
Qur’an’ are not:-only that they. should
read -it’ correctly.. or - understand .its
meaning, . but --also -zact -upon. its
teachings: and share its:blessings. with
other: members: of humanity -who thus.
far -have: not: been ‘so fortunate -in
receiving- the - divine guidance. ‘Only
then:the eyes, :once again, will- over-
flow -with- tears; ‘hearts will: tremble,
minds. will: be touched. and lives will be
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Surely in the creation of the heavens
and’ the earth- and the alternation’ of
night and day and ship that runs in the
_sea with profit to men, and the water
God sends down from heaven there-
with reviving the earth after it is dead
and his scattering abroad in it all man-
ner of crawling thing, and the turning
about “of thé winds and the’ clouds
compelled between the heavens and the
earth, - surely * there are signs for a
people having understariding
(Sura Al-Baqarah 2:164)

The -Qur’an ‘explains - the obvious

and the obscure aspects of my re- '

lationship with others. It gives the
power of discretion and the strength
to combat injustice. It removes all
those fears from my mind, which arise

occasionally and hamper my advent to-

my poal. For this purpose, 1 have to

be cautious not to loosen my grip: of-

the Qur’an, to keep the’ interaction
alive, and to maintain the strength

‘that transformed me into an unbashed

personality, with unflinching trust in
the creator. This trust relieves me
from all other contingenciés.

Eternal Miracle

'Munawar Ahmad Anees

THE Qur’an is a miracle of miracles.
Infact, even an ‘inexhaustible number

- of appellation will not be too many for

the Qur’an. I’jaz Al-Qur’an, both.in
the classical and modern sense of the
word, has come to-be interpreted as
its inimitability: — both in content:and
form.. Beyond -:that,  its. miraculous
character  is: engraved in' its: universal
proclamation of the perfection:of Din.

The Prophets and the Divine boaoks,
that preceded the Qur’an, all were
parts of a whole: but primarily ‘addres-
sed to a givén group of people. Thus,
the nature and the domain of pre-
Qur’anic’ Prophets. and - books ~was
limited in time and space. The Qur’an
not only accords: due recognition to
the - previous Prophets and books, it
even exonerates . them from:- any
charges of corrupting the: Divine Mes-
sage. It recognizes them . as integral
components in the long chain .of Din-i
Ibrahim that found jts culmination in
the  advent ' of - the last 'Prophet
Muhammad :

: 'Thus, -the perfectlon took place at
two levels: .the completion of Din and
the finality of the: Prophethoods.:‘The
preceding- Prophets “or books.:could .
never ..make - universal - declarations:
They were no close to the perfection
of Din. Their saptio-temporal -limita-

tions would ‘have never allowed . them

to-make such a commitment.’ The act

"of  perfection - inherently carried the
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Qur’anic foundations 'of universality.
In that respect, the elements of perfec-
tion ‘and universality became -com-
plementary to. .each other.

The. Quranic universality precluded
the risé of any: other “Din’ or, as its
corollary, any other ‘Prophet’. Be-
cause if the Quranic claim of univer-
gality.is true, then it must go beyond
the spatio-temporal limitations ‘and .in
order ‘to- do .50, :its miraculous nature
must . transcend - the ordinary .meaning
of the .word. ‘It -so happened - that the
Jews and the. Christians of ‘Makkah
and Madinah, in the tradition of their
forefathers, demanded from the :bles-
sed ‘Prophet that he ‘perform’’a mira-
cle. It was in the historicity of ‘mira-
cles’ that such a demand was’ put by
those - people. -

The . blessed Prophet d]d not - per-
form’. meny miracles. Instead, he is
reported to ‘have said 'that'-‘Qur’an is
my . ‘miracie’. - Those - accustomed to
miracles -~ in . their . strictly = spatio-
temporal: context were thus-unable to
comprehend - the - universal, eternal
miraculous nature of the Qur’an. The
universal, normative statements of the
Qur’an are not constrained by artificial
boundaries of time and space, and that
indeed is the perpetual mtrae]e of the
Blessed ' Prophet.

‘Even - in' ‘today’s overtly modern

' c1v1hzat10n that-takes pride.in rebuk-

ing superstition, it is"not hard to find

that the psyche of most of those men
and women is enveloped by the same
old historicity of mitacles. On the one
hand, they continue to cling. to the
narrowly defined ‘miracle’, grounds
enough for relegating ‘religion’, and
on the contrary, sick and tired of the

‘ambiguity, ~they “yearn :for:, spiritual

uphft Alas, their solace docs mot lie
in ritual mvokmg of the stories of the
past.

What did Qur an 1mp1y by the
perfection of Din, finality of prophet-
hood, and a consequent universality of
the Divine Messege? We have argued
that the ‘Qur’anic universality is-a
logical extension of both the comple-
tion of Din and Propethood. It could
become universal only and only after
making these claims. And, in turn,
these claims " are: supported by the
universal ‘Qui’anic statements.

Because the claim -of Qur'anic uni-
versality is-uphéld not only through its
textual ‘but contextual means, it must
be accepted and the historicity of
‘miracles’ discarded in its favour. Once '
the human psyche :becomes internal-
ized around this axis, Din becomes a
way of life-and the fmahty of Prophet-
hood is expressed as-the model to be
emulated for all ages. It is then that
the human psyche finds its‘true libera-
tion from superstition: the falsehood
vanishés “and-‘the truth truimphs. The
following of Sunnah of the Blessed
Prophet becomes an - imperative.

“The Univetsal spirit of the Qur’an

was translated in the person of the
Blessed Prophet whose life and-deeds
were- said to be the best commentary
on the Quran and whom the Qur’an
itself “declared to be the best model.
Thus, the universality of the Qur’anic
message is not a metaphysical entity.
It ‘can be discerned- through the. ele-
ments - of ‘Sunnah  of the Blessed
Prophet. 1t is this aspect of finality of
prophethood- that expresses the mira-
culous nature of ‘the - Qur'an.
. The Qur’an extends its domination
to universal guidance and-presents the
Blessed Prophet as the final bearer
and- interpreter of that Divine - gui-
dance: - This guidance is, invariably,
complete and immutable” because it
springs from the Qur’anic universality.
It is neither an abstraction nor a
metaphysical expression It is neither a
‘miracle’ bound in: the parameters of
time: and. space, nor’ a ritual ‘in-the
name of an ancient myth. It is the
hvmg, eternal gmdance for humank—
ind.
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changed at the reading of the Qur'an, ~

Then, and only then, the. whole
scenario will be repeated and, as

all the events and experiences which
occurred during the course of its
revelation. One will then pass through

Makka, and Habsha and Taif, one will

face Badr, Uhud, Hunain and Tabak.
One will encounter Abu Jahl and Abu
Lahab; one will' meet the hypocrites
and Jews; one will come face to face
with those who instantly responded to
this call as well as those who were
‘drawn ‘into Tslam seeking some gain.
One will -come ‘across all of these
human models; one will deal with all
of them” and again he “warned,
“Neither the individual who lives inde-
pendently of ‘the Quran nor the
nation - which -runs its institutions in
violation of its-guidance can discover
the spirit of the Quran” — how true
and perceptwe ‘his comments - ‘have
been! -

-1 believe that the dlchotomy in-a
Muslim’s- life ‘is not-so prominent as it

‘is in the understanding of the Qur’an
- and practice of its teachings. Muslims
.as . are guilty.niot of & flagrant violatioh of
Mawdudi puts it, “one will go through '

Qur’anic injunctions, they are guilty of
creating a wedge between the
teachings of the Qur’an by accepting
some and rejecting others'not through
their pronouncements but. through

. their actions and behaviour. As if they

have not read the Qur’dnic proclama-
tion: “What! Do you believe in part of
the Book and. disbelieve .in part?
What, then, shall be the reward of
those of you who do that but ignominy
in- the life of this world ‘and on the
Day of Resurrection to be returned
into the most grievous suffering” (Al-
Bagarah 2:85). It should not coime as
a surprise -to us’ when we find the
Muslim . world ‘as -a whole -passing
through the most despicable *humilia-
tion, ignominy, distress and backward-
ness. “What “remains in store in the
Akhirah - will be certainly- = miost
grievous and tormenting. And yet the
eyes remain shut-and the hearts locked
—a pathetic situation indeed:’ "l

.Constant Companlon

-;Karlm Alra\m

I came to Bntam as a chlld ‘or bare]y
more than “one.-I' had ™ just ‘passed
thirteen ‘when I disembarked at Til-
bury. I had brought with me very little
and felt that I'had left behind in Egypt

~all that was pretious to me. In my -

baggage I carried a small collectron of
novels; I now realise" that they were
not’ part1cularly good ones, ‘and a
pocket-book * size " ‘leather  bound
Qur’an. As a child” 1" would always
sleep “with™ 4 small’ ‘Qurian’ under my
head, no“doubt, put there’ under my

: p1llow by some “worried or over pro-

téctive ‘aunt, | have no “idea where I

got this particular Qur’an from, It may

have been a glft like many others that
T-have had, or I may have bought it
especrally for the" voyage. What I do
know is that it became a dearer fnend
to'me-than most.

“ My family moved to the outsklrts of
Gréater London and T  was “sent to
$chool- there. As 'a’ Muslim - and an
Arabic speaker T found myself to be in
4 minority of oné. Unhke my school in

- Alexandria ‘there- was no masjid for

Zuhr and ‘asr prayers.’ There'was no
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chance to use the language to which: I
had been’ brought up. Instead; I:was
subjected to the unrelenting attempts
of well scrubbed porky faced Religious
Instruction teachers to convert me to
the tenents of Protestantism -and-other
fallacies. Fixing me with their beady
eyes, they would deliver -the absurdi-
ties ~of the Trinity, with all the
conviction  that- they -could riiuster,
directing ' it - primarily " at-me; - the
Saracen among the Saints:. Of course,
the - rest of the ¢lass were
relieved by this as they could not give
two. chews* of . a toffee -apple as-to
whether God ‘was three in one or one
in three; and whether or not he had
given - b1rth “to - himself ‘through: -an
1mmacu1ate v1rgm who was also HIS
mother!"

Agamst such a welter of 1llog|ca11ty

-and reason long-abandongd, the bean-

ty of the Qur’an bespoke’its truth i a
manner that struck me 4s irrefutable.
That words can conjure up such an
intensity of: meamng is the finest proof

‘of the message’s veracity. ‘The short
Makkan suras have a perfection of

~ less profound than, -
much

shape and language that reasonate on
so many levels that even now, when I
return to reading them, I feel as a
child discovering, yet again, the vast-
ness and complexity of creation in a
butterfly’s " gossamer wing. Yet, as
always, the terrible thing is that even
to begin fo give an indication of the
Qur’an’s greatness one is forced back
onto cliches and wormn out phrases.
The Qui'an is its own- only true
advocate. Those who-seek to defend
it, regardless of the depth of their
integrity, are made into charlatans.
So, T 'too in the class room, was
condemned to defend my falth by
silence and patience, two qualities that
do not come easy to me.

Being cut off from any verbal
stimulation in my own language I read
and re-read my Arabic novels. Soon
they were to bore me and I would
abandon them. What appeared on a
first read to be deep and significant,
on a second or third, look—through
strick me’as shallow and trite. Olca-
sionally, sitting up late in my darkened
room, I would be able to fune in, with
my pocket transistor aeriel raised as
high as T could get it, to Radio Algeria
or Morocco and listen to some music
ar a bulletin of news. But if one thing
anchored me to my culture, my lan-
guage and my people ‘it was that
pocket-book “Qur'an. 1 rtecited its
verses on the way to school and tried
to understand its complex ‘Teferences
in the; qu1et1ude of my small room.
The Qur an is often called the sustain-
er and in ‘my case it was' to be just
that.
©As T grew older and became in-
creasingly mvolved with Muslims, first
as a student at university and then in
my working lfife, my interest was
drawn_to other parts of .the Qur’ an.
The Medma presented themselves with
a tichness that is distinct from, but no
their Makkan
sisters. I began to. fmd facets that were
new to me. It was like encountermg
an old friend who one had not seen in
a long time and discovering that life
had matured and spiritually enriched
‘him, except it was I who had matured
The Book had stayed the same a8 it
had been for centuries. But it is also
no longer, srmply, my anchorage to a
remembered ‘past. It has also become
the route by which 1 seek a future of
enhghtenrnent and understandmg The
“Qur’an’s value to me has been mtense-
Iy personal. That it has remamed ‘such
‘a ‘constant in my life is a grace for
which T'am truly grateful. |
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